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LXXV
AL-QIYAMAH

INTRODUCTION
Name - |
The Siirah has been so named after the word af-Qiyima#h in the

first verse. This ix not oniy the name bui also the title of this Sirah, for
it is devoted to Resurrection itself.

Period of Revelation

Although there is no tradition to indicate its period of revelation,
yet there is in the subject-marter of this Sirah an internal evidence,
which shows that it is one of the earliest Siirahs to be sent down at
Makkah. After verse 15 the discourse is suddenly intermupted and the
Holy Prophet (upon whom be peace) told: “Do not meve your tongue to
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remember this Revelation hastily. It is Our responsibility  to have it
retrembered and read. Therefore, when We ara reciting it, listen to jts
recital  carcfully. Again, it is Our responsibility to explain irs meaning, "
Then, from verse 20 onward the same theme which was interrupted at
verse 15, is resumed. This parenthetical passage, according to both the
comtext amd the traditions, has been mterposed here for the reason that
when the Angel Gabriel was reciling this Sirah to the Holy Prophet, the
Holy Prophet, lest he should forget its words later, way repeating them
at the same moment, 'This in fact happened at the time when the coming
down and receipt of Revelation was vet a new experience for him and he
was not vet fully used to recelving it calmly, There are owo other
instances alse of this in the Qur'an. First. in Sirah Ta Ha the Holy
Prophet (upon whotn be peace) has been told: “And see that you do not
hasten to recite the Qur'an before its revelation is completed to you.™ (v.
11d). Then, in Surah Al-A‘la, it has been said: “We shall enable you to
recitc: then you shall never forget.”™ (v. 6). Later, when the Haly
Prophet became fully uscd to receiving the Revelation well, |here
remained no need to give him aoy such instruction. That is why excapt
for these titree, there is no other instance of this in the (Jur'an,

Theme and Subject-Matter

Most of the Sarahs, from bere till the end of the Qur'an, in view
of their content and style, seem to have been sent down in the period
when after the first seven verses of Sirah Al-Muddaththir, revelation of
the Qur'an bepan like a shower of rain. Thus, m the successivaly
rcvealed Sfirahs Islam and its fundamental concepts and moral teachings
were presented so forcefully and effectively in pithy, brief sentences and
the people of Makkah warned so vehiemently on their errors and
deviations that the Quraish chiefs were utterly confounded. Theretore,
hefore the next Hajj season came they held the conference for devising
schemes to defeat the Holy Pruphet (upon whom be peace) as has been
mertioned in the Iniroduction to the Strah Al-Muddaththic above.

In this Sural, addressing (he deniers of the Hereafter, replies
have been given to each of their doubts and objections, strong arguments
have been piven to prove the possibility, occurrence and necessity of the
Resurrection and Hereafter, and also it has heen pointed out:clearly that
the actual reason of the people’s denying the Hereafter js not that they
regard it as impossible rationally bur because their selfish motives do not
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alow them to affirm it. At the same time, the pcople have been warned,
as if to say: “The event the occurrence of which you dany, will
inevitably come: all your deeds will be brought and placed before you. -
As a matter of fact, even beforc any of you sces his record. he will be
knowing fully well what he has done jn the world, for no man is
unaware of hirself, no matter what excuses and pretences he may offer
to deceive the world and deceive himself in respect of his misdeeds.”
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LXXV
AL-QIYAMAH

i) all

o

Verses., 40 Revealed ar Makiah
In the panje of Alfsh, the Compassionate, the Merciful

Nay,! I swear by the Day of Resurrection and nay, 1 swear by
te reproaching selfi? Does man think that We shall not be able to put
his bopes together?? Why not? We have even the power to shape and
restore his very finger-tips.# But man desires that he may g¢ on doing
evil' in future as well.’ He asks, “When is the Day of Resurraction to
be?”® When the eyes ate dazzled” and the moon is darkened and the sun
and the moon are brought together,® then the same man will Say,
“Whither to escape?” No, by no means! There will be no refuge
whatever. Only before your Lord that Day shal! be the place of rest.
That Day man shall be told ajl his former and latter deeds.? Nay, man
knows his own self best, even though he may offer many excuses. 1o -
() Prophet,”! do not move ¥our tongue 1o remember this Revelation
hastily. It is for Us to have it remembered and read. Therefore, when
We are reciting it, " listen to its recita] carefully. Agam, it is for Us to
explain it meaning.>—No, by no means''* The fact is that you
(people) love that which is hastily attainable (i.e. the world) and neglect
the Hereafier.!* On that Day some faces shal] be fresh, leoking
towards their Lord,!” and some faces shail be gloomy, thinking that a
back bresking calamity is about to befal] them, No, by no means!!8
When the soul reaches rhe threat, and it is said, “Ts there an enchanter
0 help?”1? and man thinks that it is the time of his deparrure from the
world, and the leg is joined to the leg,?* that will be the Day of driving
towards vour Lord.

But he neither affirmed (the TﬁIﬂl] nor prayed, but he balied
turned away. Then he went to his kinsfolk. arcogantly .2 Tliis sort of
conduct behoves you and you alone. Yes, this sort of conduct behoves

1-3G
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you and you alone!*

DDoes man®® think that he will be jeft w himself to wander at
will™ Was he not a mere sperm-drop, which is emitted (iri the
mother’s womb)? Then he became a blood-clot then Allah formed him
and fashioned his limbs in propottion; then from it He made two kinds,
male and fernale. Flas 1le not then the power to give life to the dead??s

1. To begin the discourse with “Nay” by itself Indicates that ihe Slirah was
cent down to refute some argnment which was already in progress. The there (hat
Tollows shows that the argoment was about Resurrection and life after death, which
the pecple of Makkah were denying and also macking 41 it at the same time. This
can be undersicod by an example. I & person only wants to afficm the troth of e
Mezsenger, he will say: “Ry Gu, the Messenger has come with the truth.™ But if
some people might be denying the truth of the Messenper, he in response would
rejoin, thus: * Nay, by God, the Messenger has come with the iruth.” It would
mean: “That which you say is not true, | swear that the teuth is this and this.”

-2, The Qur'an has mentioned three kinds of human self: (1) Ammdralr the
self that urges man to evil, (2) Lawwdrmal the self that feels repentant at doing
wrong, thinking wrong and willing wrong and reproaches man for this; and the
same is called Conecience in modern terminclogy; and {3) Muina’innaly the self
that feels full satisfaction at following the right path and abandoning the wrong
path.

Here. the thing for which. Allah has sworn an oath by the Resurrection
(at (vémalt) and the self-reproaching Self, has not beasn mentioned, tor the
following sentence itself points it out. The oath has been sworn to stress the truth
that Allah will certainly resurrect man after death and He has full power to do so.

- Now, the question arises; What is the relevance of sweanng an oath by thase two

trutha 1o this thing?

As for the Day of Resurrection, the reason of swearing by il is certainty.
The whole system of the universe testifies thar it is neither #ternal nor everlasting,
Tts own nature tells Mhat 3 bas neither existed since eternity nor can last till etermity.
Human intellect has never had any strong argument o support the bascless view
that this ever changinp world could have existed since ever and would last tor
ever.  Rut as the knowledge of man about this world goes on increzsing, it goes on
becoming more and more certain for man hiunself that this workhouse of [ie had a
beginning in time before which it was not, and necessarily it has also an end in
time after which it will oot be. For this reason., Allah has sworn an oath by
Resurrection itself on the ‘occurrence of Resurrection, aod this is an oath of the
kind that we might swear addressitg a sceptical person, who mey he sceptical
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about his own existence, saying: “By you vourself, you exist, i.e., vour own being
1tself testifias that yOU exist, "

Bt an oath by the Day of Resurrection js only an agrument for the truih
that this system will one day be upser. As for the truth thar atter that man shall he
resurrected and called upon to account fur his deeds and nade to see the rood or
evil results thereof, another cath has been sworn by the seif feproaching soul. No
an exists in the wurld, who may not have » faculty called Conscienie in him,
This Conscience jg necessarily conscious of the goud and evil, and no maner how
perverted and degraded a inap might be, his Conscience always checks him on
doing ewil and for nog domg good irrespective of the fact whether.the criterion of
good and evil that he had set for hiraself might in itself be right or wrong. This is
ah express pointer that mag s not merely an animal bur & moral betng. He
naturally can distifiguish good from evil: he repards himself as responsible for the
good or the evil ‘he does; and even if e might feel pleased SuUppressing the
teproaches of his Conscience aver the evil he has done o another, ke, on the
contrary, feels and demands from within that the other one who hys done the same
evil e him, tnust deserve punishment. Now, if the exisence of a nclf—reprnaching
soul of this kind o map himself is an undeniabie trtuth, then this truth oo ig
undeniable that the same self-reproaching soul is an evidence of the iife hereafter,
Which exists in man’s own nature itseif. Por this demand of namye that man must
be rewarded or punished for hit good or evil deeds for which he himself {5
responsitrle, cannot be met ig any other way than in the liie heteafter. No sensible
2t can deny that if man becomes nop existent afier death, he will certainly be
deprived  of the rewsrds of his good deeds angd escape the just and lawful
punishment of maoy of his svil deeds. Therefore, unless one comas 10 believe in
the absurd idea that a rerional being like man has stympled Into an itrational
s¥stem of the universe and 5 moral being like 1nan has happened o be born ig 3
world which hasically has nothing to do with morality, he cannot deny the life
hereafter. Likewise, the philosaphy of the transmigration of souls also is no reply -
o this demand of Dature, for if man goes an being born and reborn in this vEry
world for the sake of being rewarded and punished for his torai acts, in svery
cvile of life he will perforin some additiona? mora) act3, witich again will need 1
be rewarded ang punished, (hus maeking fis eccount more and more lengthy and
comiplivated in an epdless way inseead of being setiled finally and for good.
Theretore, this dewnand of pature is fulfilled only i case man in this world should
have only ome life ang then, after the whole human tace has been brought to an
end, there should be another life in which all 2cts of man shoyld be judged and
assessed  rightly ang Justly and he should be fully rewarded or punished in
consequence thereof. (For farther eXplanation, see E.N. 30 of Sirah Al-A'rcaf ),
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3. The above two argmnents, which have been presented i the form of
the oaths, only prove two things. First, that the end of the world ({.e. the first
stage of Resurrection} is a certainty; and second, that another life after death 15
necessary, for without it the logical and natural demands of man’s being a moral
being cannot be fulfilled; and this will certainly happen, (or the existence of the
Conscience in mman testifies to it. Now, this third argument has been given to prove
that life after death i5 possible. The people of Makikah who denied it, sald again
and again: “How can it be that the people who died bundreds of thousands of years
ago, whose budies have disintegrared into particies and mixaed in the dust, whose
bones decayed and were scattered away by the winds, some of whowy were hurnt
to ashes, others devourud by the beasts of prey. still athers drowned in the seas
and swallowed by (ish, the material constituents of Meir bodies should re-assemble
aml every man sheuld rise up as (he same person that he once was 1en or Iwenty
mhousand vears before? Allah has given its very ratlonal wnd highly forcetul reply
in the forin of this brief question: *Does man think (hat We shall not be able to put
his bones together?” That is, “If you had been told that the scattered particles of
your hody would reunite of their own aecord some time in the future, and you
would come back to hifi by yourset with this very body, you would oo doubt have
been justificd in regarding it as impossible. But what you have actually been told is
that such a thing will not happen by itself, but Allah Almighty will do this. Now,
do you really think lhat the Creator of the uviverse, Whom you yourself also
regard as fhe Creator, would be powerluss ta do so?” This was such 4 question in
answer to which nobody wheo helieved in God to be the Creator of the universe;
could say, neither then nor today, that even God Himsel could not do this even if
He so willed. And if a disbeliever says such a thing, he can be asked: How did
God in the first instenee make the body m which you at present exist, hy gathering
its countless particles together from the air, water and carth and many other places
you know not what, and how can you say that the same God cannot gallicr its
constiment parts logether once again?

4. That is, “Not w0 speak of building up your skelelon once again by
gathering together the major bones? We are able to make whole the most delicate
parts of your budy, even your tinger nps, as they used to be before.”

5. In this brief senrence the rea! disease of the deniers of the Hereafter has
been clearly diagnosed. What makes them deny the Hereafier 1s not, i fact, their
regarding the Resurrection and Hereaffer as impossible but they deny it hecause
acceptance of the Hereafter inevitably imposes certain moral Testrictions on them,
which they detest. They desire that they should continue roaming in the world at
will as they have been roaming betfore. They shounld have fuil freedom to go on
committing  whatever injustice, dishonesty, sin and wickedness that they have been
commnitting before, and there should be no deterrent to obatruct their freedoem and
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0 warn them that one day they will have w appear and reader an account of thejr
deeds - hefore their God. Thercfore, it is not their intellect which is hindering thesm
from believing in the Hereafter but their desires of the sclf '

. This questimd was not put as a question hut derisively and 1o deoy
Resurrection, That is, they id not want to ask when FEesurrection would take
place but asked mockingly: “What has happened to the day with which yvou are
threatenmng us. When will it come?™

7. Literally, the words Sarigy al-hasxry mean dazzling of the eves by
jightning, bul in the Arabic -idiom thess words do not specifically carry this
mmeaning only but are alse used for inan's being terror-stricken and amazed, or his
being confounded on inceting with an sccident suddenly and his eyes being dazed
at some distressing sight before him. This subject has been expressed at atother
place in the Cur'an, thus; “Allah is culy defarring their case to the Day when the
eyes shall stare with consternation.” (Ibrahim: 42),

8. This is a brief description of the chaotic condition of the system of the
universe, that will prevail m the first stage of Resurmection, The darkcoing of the
maon and the joining of the moon and the sun togsther can also mean that not only
will the moon lose i light, which is borrowesd from the sun, bot the sun itsalf will
become dark and both will becoine devoid of light similarly. Another neaning can
be that the earth will suddenty starc rotating in the reverse order and on that day
both the moon and the sun will rise simulisnecusly in the west. And a third
meaning can be fhat the moon will suddenly shaol out of the sarth’s sphere of
influcnce and will fall into the sun. There may possibly be some other meaning
also of this which we cannot vaderstand todey.

% Bimi gadduna  wa akhkliara is a very comprehensive sentence, which
cail have several meanings and probably all are umplied; (1) That man on that Dhay
will be told what good or evil he had earned in his worldly life before death and
sent forward for his hereafier, and also informed what effects of his good or evil
auts he had left behind in the world, which comtinued te work and to influence tlys
coming  generations for ages after him: (2) that he will be 1old everythiug he ought
to have done but which he did not do, and did what he aught not to have done;, (3)
that the full datewise accounr of what he dig before and what he did afterwards
will be placed before him; (4) that he will be toid whatevar good ot evil he had
done a5 well as nformed of the good or the evil that he had left undone.

I0. Thet is, the cobject of placing man's record before him will not be o
inform the culprit of his crimes, bir this will be done because the demands of
Justice are ot fulfilled unless the proof of the crime is produced before the court:
. otherwise everyman fully well knows what he actualiy i». For the sake of self-
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knowledge he does not need that another one should tell him what he is. A liar can -
deceive the whole world but he himself knows hat he lies. A thief can devise a
theonsand devices to conceal his crime but he himseif is aware that he is a thief. A
persan involved in error can present a thousand arguments to assore the pecple that
he is honestly convinced of the disbelief, atheism or polytheisin, which he
professes and follows, but his own COTSCISNCE is never unaware of why he persists
in that creed and what, in fact, prevents him from understanding amd admitting its
error and falsity. An unjust, wicked, dishonest, immoral and corrupt person can
even suppress the voice of his own conscience by inventing one or another excuse
50 that il may stop reproaching him and should be satisfied that he is doing
whatever he i domng only because of certain compulsions, expediences and
genaing needs, but despite this be bas in any case the knowledge of what wrong he
has corumitted against a certain person, how he has deprived another of his rights,
how he deceived still another and that unlawful methods he used to gain what he
has gained. Therefore, ai the fime when one appears in the Court of the Htreaftﬁr
every disbeliever, every hypocrite, every wicked person and culprit will himself he
kniowing what he has done in the world and for what crime he stands before his
God, '

11. The whole passage from here to “Again, itis for Us to explain its
meaning”, iz a parenthesis, which has heen interposed here as an address to the
Holy Prophet (upon whom be peace). As we have explained in the Introduction
above, in the initial stage of the Prophethood when the Holy Prophet (upon whom
be peace) was nat yet flly used to recejving the Revelation, he was afraid when
Revelation came down w him whether he would be able to remember exactly what
the Angel Gabriel (peace he on him) was reciting to him or not, Therefore, he
would try to commit to memory rapidly what he heard from the Angel
simultaneonsly. The same thing happened when Gabriel was reciting these verses
of Surah Al-Qiyimah. Therefore, inierrupting what was being revesled, the holy
Frophet was mnstructed to the effect: “Dio not try to memorise the words of the

_revelation, but listen to it attentively and carefully. It ie Our responsibility o
¢nable you to remember it by heart and then to recite it aceurately. Rest assured
that you will not forget even a word of this Revelation, nor ever commit a mistake
in reciting it! -

After this instruction the original theme is resnmed with: “No, by no
means! The fact is ..." The people who are not aware of this background regard
these sentetices as wholly .unconnected with the context when they see them
interposed here. Bot one does not see any irrelevance when voe has undersiood
their hackground. This can be understood by an example. A teacher s¢emg the
inattentiveness of a student in the course of the lesson might interTupt the lesson o
tell him, “Listen to me carefully”, and then resume his speech, This sentence will
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certainly seem  to be drrelavant o those who might be unaware of the incident and
might read the l=sson when it is prinred and published word for word, But che one
who 3 aware of the incident because of which this sentence was interposed, will
feel - sarisfied that the lessoo has been reproduced verbatum and nothing has heen
increased or decreased in it in the process of reproduction.

The explapation that we have given above of the interpolation of the
parenthesis in the present confexr, s ool merely based on comjecture, but ir has
heen explained likewise in the authentic traditions. Lmam Ahmad, Bukhan,
Muslim, Nasa’i, Ticomdhi, Too Jarir, Tabarami, Baihagl and other traditionists have
related with autbentic chaius of trasiitters o tradition from Hadrat *Abdullah bin
*‘Abbix, saying that when the Qur'in was revealed to the Holy Prophet (upon
whorn be peace), e would start repeating the words of the Revelation rapidly as
the Angel Gabriel recited then, fearing lest e should forgel some part of i latet,
Thercupon, he was instructed: “Do not move your tongue to Temember this
Revelation hastily ... The same thing has been related from Ska'bi, Ibn Zaid,
Dahbak, Hasan Basri, Qatadah, Mujahid and other early conmneniators,

12. Although it was Gabriel (peace be on him) who recited the Qur’an w
the Holy Prophet (upon whom be Allah's peace), since he recited it on behalf of
Allah,,and not on his own behalf, Allah said; “When We are reciting it.”

13. This gives the feeling, and some early commentators also have given
expression o the same, that probably in the beginning the Holy Messenger of
Allah used to ask of the Angel Gabriel the meaning of a verse or a word or a
command of the Qur'au even in the very midst of the Revelation itself. Therefore,
the Foly Prophet was not only given the instrecrion that he should listen quietly to
Revelation when 3t came down to lom. and assured that its each word would be
preserved in his memary precisely, and he would be enabled to recite the Qur’an
exactly as it was revealed, but at the same time it was also promised that he would
be made to understand the meamng and mtention of cach command and each
instruction of Divine Revelation, '

This is a very linportant verse, which proves certain fundamental concepts
which i understood well, can protect one against the errors which some people
have been spreading before as they are spreading them tnday.

First, it clearly proves Mat the Holy Prophet (upon whom be peace) did
net receive only the Revelation which is recorded in the Qur'in but besides that he
was also given such knowledge by revelation as is not recorded in it. For, it the
meaniog and intention of the commandments of the Quran, its allusions, its words
amd s specific terms, which the Holy Prophet was made to understand, had been
recorded in the Qur’an, there was no need to say that it was also Allah’s own
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responsibility to explain its wcaning, for it should then be there in the Quran
jtself. Henmce, vne will have 1o admit that the explanations which were given hy
Alleh of the meanings of the conlerus of the Cur’n, were in any case in addition
to the words of the Qur’in. This is another proof of the secret Revelation ks the
Holy Prophet which the Qut'dn provides., (For further proofs of this from the
Cur'an, see pur book Stinnat kr A tof Harthivat pp. 94-95 and pp. 118-1235),

Secondly, the explanation of the meaning and intension of the Qur'an and
of its commandments thar was given by Allah to the Holy Prophet {upon whon be
peace}, was given for the purpose that he should make the people understand the
Qur'an by his word and deed according to it and teach them to act an its
Cotrmmands. If this was mar che ohject, and the expianation was only given so thal
he mmy restrict its kmowledge 1o himself, # was (hen an exercise in fodlity, for it
could not help in any way in the performance of the prophetic duties. Therefore,
only a foolish person could say that this explanatory work had no fegal waloe al all.
Allah Hipse)f has said in Sirah An-Nahl: 44: “And ) Prophet, We have sent
devwn this Admonition to vou so that you may make plain and explain to the people
the teaching which has been sent for them.” (For explanation, see E.N. 40 of
Siirah An-Nahl}. And at four places in the Qur'an Allah Tas stated that the Roly
Prophet’s task was oot only to recite (he verses of the Book of Allah but also to
teach the Book. (Al-Bagarah: 129,.151, Al-Imran: 164, Al-Tumu'ah: 2. We have
fully cxplained all these verses atpp. 74-77 of Sunnat ki A'ini Haithiyat). After
this, how can a believer of the Qw’an deny thar the Quriin's correct and
authoritative, as a mater of fact official, explanation is only that which the Holy
Prophet (upon whom be peace) has given by his word and deed, for'it is not his .
personal explanasion but the ¢xplanation given by the God Who sent down the
Qur'an to him. Apart from this, ot leaving this aside any person who explains a
verse, of a word, of the Quran according to his personal whim and desire,
cowmits a boldness which no true believer could aver commit,

Thirdly, even if a person hes read the Qur'an only cursoniy, he cannot
help feeling that there are many things in it whose actual meaning and intention
cannot he vnderstood by a reader of Arabic only from the words of the Qur’an,
not canl he knpow how o act nn the commands enjoined in them. Take the word
safit for instance; The act which nas been most stressed by the Qur'an afier the
affirmation of faith is the act of saffs Bur no man only with the help of the
dictionary can determine its actual meaning. At the most what one can understand
ftom the way it has been repeatedly mentioned in the Qur'dn is that this Arabic
word has been used in some special terminological sense, and it probably mplies
some special act which the believers are required to perform., But merely by
reading the Qur'an no readar of Arabic can determine what paricular act it-is, and
how it is to be performed. The guestion: Tf the Sender of the Qur'an Tiad not
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appointed a teacher from HimsM and explained o him the precise and exact
meaning of (his term and taught him the method in full detai] of unplementing the
command of fafdt, could there be even rwo Musling in the world who would have
agreed on one method of acting oo the command of wwf#f just by readin 8 the
Qur'an? The reason why Muslims have been performing sa/dt in one and the same
way, gentfation aficr generation, for more than 1500 years, and the way millions
and qnillions of Muslims are carrying out the command of s« similarly in SYErY
part of the warld, is that Allah had not only revealed the words of the Qur'an to
His Messenger buc had alsa explained to him fuily the meaning of those words and
the same meaning he taught mo the people who accepted the Cjur'an as the Book of
Allab ard him as the Messenger of Allah.

Fourthly, the weans of knowing the cxplanation of the words of the
Qur’an that Allah tought His Messenger and the Messeoger his Lhmmal by word
and desd, is none but the Haditk and the Sunnafh, The Hadith implies the traditions
which the eartiest fullowers passed on ko (he later geperations ahout the sayings
aud acts of the Messenger on sound authority, and (the Swsnat impliss the way of
Itfe  which became prevalen: in the individnal and collactive life of the Muslims by
the Holy Messenger’s oral and practical teaching, the details of which have been
bequeathed by the former ko the latter generations by rcliable traditions as well as
seen hy them prar.‘.ur.:a]]}' m the iife of the earliest followers, The person who
refuses to acknowledge this means of knowledge, in fact, says that Allah after
taking the responsibility of explaining the meaning of the Qur’an to His Messenger
had, God forbid, failed to fulfil His promise. For this responsibility had not been
taken to explzain the meaning only to the Messcuger in his personal capacily but for
the purpose that the Limmef also be made to understand the meaning of the Divine
Book through the agency of the Mezsenger. And as soon as the Hacth and the
Sunalt are denied o be a source of law, it virtually amounts to saying that Allah
has faled- to carry our His responsibility. May Allab protect us from such
blasphemy! To the one who argues (hat many people had also fabricated Hadah,
we would say that fabrication of Hagith itself is a majar proof of the fact that in the
heginning the entire Lnumaft pave the savings and acts of the Hely Messenger
(Upon whom be Allah’s peace) the status of law, otherwise why should the people
who wanted 10 spread error have fabricated false Hadrizh? For only those coins are
counterfeited which are current in the bazaar; nobedy would print paper currency
which had no vajue in the bazaar. Then, those who say such a thing perhaps du pot
know that this [msl bad seen to it from the very beginning that no falsehood
was aseribed to the holy man whose sayings and acts had the status of law, and as
the danger of ascribing false things to him increased, the well-wishers of the
Crunal mede greater and still greater efforts o distinguish the penuine from the
counterfeit. The science of distinguishing the genuine from the false traditions s a
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wuique science invented and developed only by the Muslims. Unfortunate indeed
arc those who withowt acquiring this sclence ape being misled by the western
otientalists to look upon the Haoith and the Seransf as un-authentic and un-reliable
4nd do not realize how grievously they are harming Islam by their foolhardigags,

14: The theme is again resumed from where it Was interrupied by the
parcrithesis. “By po means® mplies; “You deny the Hereafter not because you
regard the Creator of the universc as helpiess iu bring zhout Resurrection and raise
Il dead, but because of this and this ather. reasoen. "

15. This is the second reason for denying thi: Hereafter, the first heinyg the
one mentioned i verse 5 ahove, S1ylng. Since man wants to avoid the meral
restrictions which are inevitably imposed by the belief in the Herpafter, lhis seifish
motives, in fact, urge hin to detry the Iereafter, and then he tries w PrUsenE
arguments  in order tw rationalise his denjyl. Now, the second reason bein g
presemted i thar the deniers of the Hereafter are narrow-minded and shortsiphted:
for  them onoly those results ace all iwnportant, which appear in this world, and they
do nol give any importanes to those effects which will appear in the Hereafier.
They think thar they should expend ali their iabour ang effort i attaining whatever
benefits, pleasures or joys they can attain here, for if ane atizined this, one atiained
everything, no natter what evil end this might lead o in the Hereafter. Likewise,
they think that the loss or roubie or griet that can afflict one here is g thing that
e must avoid, no maver how great a reward i might earn one in the Hereafier if
one cikiured it hére, They are only interested in the cash bargain. For the szke of
as remole a thing as the Heresfier they can neither abandor a profit oor suffer z
luss today. With this mode of thought when they discuss the question of the
Hereafter rationaily, it is not true raticnalism but a mede of thinking because of
which they are resolved not to acknowledge the Hereafier in any case even if their
comsclence  might be erving from within that the arguments for the possibie
bccnrrence and necessity  of the Hereafter given in the Gur'in are highly rational
and their own reasoning against it is very weak.

16, "Some faces will be fresh”; will be heanutng with joy and delight, for
the Ilereatter which they had believed in, wili' be before them precisely
accordnigly to their belief. Thus, -when they see the Hercafter for the sake of
which they had given up the unlawful benefis of the world and suffered the lawfil
logses, actoally established hefure their very eves, they will have the satisfaction
that they had made the correct decision about fyeir way of life, and the time had
cvome When they would enjoy its bast and plentiful frojes,

17. Soine  commeniators have understood this allegorically. They say that |
the words “looking towards someone” are used idiomatcally for having
expectatinns from some one, awaiting his decision and hoping for his mercy and
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kindness: o much so that even a blind person also says that he is looking towards
some one in the bope to see how he helps him. But in a large mumber of the
Ahadith the commentary that has been reported of it from the Holy Prophet {upon
whom be peace} is that on the Hereafler the illustrious servants of Allah will be
blessed with the vision of their Lord. According to 8 (radition in Bukhari: “You
will openly see your Lord. ™ Muslim and Tirmidhi have related on the authority of
Hadrat Suhaib that e Holy Prophet said: “Whep the righteous people enler
Faradise. Allah will ask them: Do you want that I should bless you with something
more? They will answer: Have You not made our faces bright: Have You not
admitted us into Paradise and saved us fronn Hell? Therenpon, Altah will remove
the curtain and none of the blessings that they had been hlessed with uriil then will
be dearer to them than that by showld be blessed with the vision of their Lord™
And thie very reward is the additional roward about which the Qur'an says:
“Thase who have done excellent works, will get cxcellent rewards, and even
somethimg in addition 1o that.” (Yinus: 26) Bukhin and Muslim Lave related, on
the authority of Hagrat AbG Sa‘id Khudri and Hadrat Ab@i Hurairah: “The people
asked: O Messenger of Allah, shall we see our Lord ou the Day of Resurrection?
The Holy Messenger replied: Do you find any difficulty in seeing the sun and the
moon when there is no cloud in between? They said that they did not. The Holy
Messenger said: Likewise, you will see you Lord." Another radition bearing
almost on the same subject has been reported ity Bukhari and Mustim from Hadrat
Jarir bin ‘Abdullah. Imdm Ahroad, Tinmidkl, Daraquini, lbn Jarir, Thn Al
Mundbir, Tabarami, Baikagl, Ibn Abi Shaihah and sowme other traditionists have
related, with & little variation in wordings 2 wadition from Hadeat * Abdullah bin,
‘Umar, saying: “The man of the lowest rank among the dwellers of Paradise will
see the vastoess of his kingdom up to a distance covered in two thousand years,
and the people’ of the highest rank among them will see their Lord rwice daily.
"Then, the Holy Prophet recited this verse: ‘On that Day some faces shall be fresh,
looking towards their Lord™.” A tradition in Thn Majzh from Hadrat Jabir bin
‘Abdullah is 1o the effect: “aAllah will look towards them, and they will lnok
fowards Allah., Then, untl Allah-hides Hinself from them, they will not pay
ateention (o any other blessing of Paradise, and will continoe o lyok towards
Him.” Oa the basis of this and many other iraditions, the followers of the Suanah
almost unanimously voderstand this verse in the meaning that in the Hereafter the
dwellers  of Paradise will be blessed with the vision of Allah, and this is supported
by this verse of the Q'u,t'&n too: “Nay, surely on that Day they (the sinners) shall
be kept away from thele Lard's vision.” {Al-Mutaffifin: 15}, From this one can
automatically conclude that this deprivation will be the lot of the sinners. not ¢ the
righteous. "
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Here, the question arises how can men ever see God? A thing is seen
when it is there in a parcticnlar direction, place. forn and eolour, and the rays of
light are reflectad from it w the eye of man and its image is conveyed from the eve
W the sight area in the brain. Ts it ever concaivable with regard to the Being of
Allah, Lord of the Universe, that man would be able to see Him in this way" Bul
this  guestion, in fact, springs from a grave misunderstanding. [t does net take into
account the distinction  between fwo things: the essencé: of seeing and the specific
form of the oceurrence of the act of seeing with which we are familiar in the
wirtld.  The essence of seeing is that the seer should be characterised by the power
of sight: he should not he blind, and the thing I be seen should be manilest to
him, oot hidden from him., But in the world what we experience and observe Ix
unly the specific forrn of seeing in which a 1nam or ag znimal practically sees
something, and for this it is necessary that the sser shonld huve ag organ called the
eve in his bady, the eve should have the puwer of sight, it should have & physically
bounded, coloered objeel before i, which should reflect rays of light to the eye,
and the eye should be able 1o receive its image. Now, if a person thinks that the
practical demossiration of the essence of seeing can take place only in the form -
with which we are familiar in the world, he wonld be only showing the parrowness
of his own mental outlook: otherwise there can he i the Kingdom of God
countless ways of seeing, which we canmot even imagine. The one who disputes
this showld tell us whether his God is sesing or blind. If He is seeing and sees I¥is
whole Umverse and everything in it, does He see all this with an organ called the
e¥e with which imen and animals see things in the world, and does the act of seeing
issue forth from Him s it issues forth fram us? Obviously, the answer to this is in
the negative, and when it is so, why should a-sensible man find it difficult to
undesstand that m the Hereatter the dwellers of Paradise will not see Allah in the
specific form in which mau sees something in the world, but there nature of SECiny
will he different, which we cannot comprehend here. The fact is thar it is even
more difficult for uz to understand the nature of the Hereafier precisely and
accurately than it is for a rwo-year-old child to understand what matrimonzal life is,
whercus he himself will experience it when he grows up.

18, The phrase “by no means” relates to the context, and means: *You
are wrong in thinking that you will be annihilated after death and vou will not
teturn to your Lord.”

19. The word ragiz in the original may he derived from rugayyads, which
means resort W charming, enchanting end exercising, and also from ragy, which
means ascending. In de first case, the meaning would be: “At last, when the
attendants of the patient are disappointed with every remedy and cure, they wil)
say: "Let us al least call in an enchanter, who may save him: ™ in the second case,
the moeaning  would be: “Ar that time the angels will say: which angels are to take
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bis soul: the angels of punishment or the angels of merey?™ In other words, at that
very fnme the guestion will be decided in what capacity the dying one is entering
the Hereofter; if he is a rightecus person, the angels of mercy will rake him, and if
he 15 wicked, the angels of mercy will keop away and the apgels of punishment
will seize him and take him away,

20. Sonk commentators have taken the word sdg (leg, shauk) in its literal
meaning, thereby implying that at deal one lean leg will join the other lean ley;
#0in¢ Cthers have taken w metaphorically in the sense of difficulty, vehemence and
hatdship so as to mean: Al ihat time one affliction will be joined wilh another
affliction, one of being saparated from the world and all its enjoyments, and the
other of being seized and taken 1o the Hereafter as =« culprit, and this will be
experienced by every dishelicver, hypocrite and sinner.

1. It means that the one who was not prepared to believe in Lh
Hereafter, heard all that has been described in (he above verses; yer he persisted in
his Jenial, aml hearmp these verses wemt back o his  household, arrogantly.
Mujahid, Qatadah and Thn Zaid say thar this person was Abll Jahl. The words of
the verse also indicale that it was some parlicular person, who adopted such a
conduct after having heard the above-mentioned verse of Sirah Al-Qivamah,

The words, “He neither affirmed the Truth nor offered the Prayer™, are
particilarly poteworthy. They clearly show that the first and necessary demand of
acknowledging the truth about Allsh and His Messenger and Book is that one
should perform the  Prayer, The occasion and time to carry out the other
injunctions of de Diving Sharr 'af come later but the Prayer time approaches soon
after one bhas aftirmed the faith, and then it becomes known whether what one has
affirmed with the tongue was really the voice of one's heart, or it was only a puff
of the wind which one seni ot from one’s mouth in the torm of words.

22. The commentators have piven several meanings of the word awld faks:
shame on you, may you perish, woe tn you, may you hasten to your doom. But in
our opinion, in vigw of the context, the most appropriate mesning is that which
[Tafiz Ibn Kathir has given in his cotmentary: “When you have had the boldness
fu disown your Creators then it omly hehoves 4 person like you to persist in the
zort of conduct you display.™ This is the same sort of sarcastic remark as recurred
in Sirah Ad-DukhZn: 49 above. While meting out punishment to the culprit in
Hell, 1t will be said: *Taste this: a mighty and honourable man that you are!™

23. Now, in conclusion, the satme theme is being repeated with which the
discourse began Life-after-death i necessary as well as possible.

24, The word sl when used with regard 1o a camel implies & camel who
s wandering aimlessly, grazing at witt, withowt there being anybody to look after
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oim. Thus, the verse means: “Does 1man think that he has been lefi 1o himseif w

wander at will as if his C'reator hag jzid e responsibility on hing, had Imposed o

duty on him, had fobidden nothing 1o him, that at no tire in fowre he would be

required 1o accovnt for his deeds? This same theme has heen expressed in Al- -
Mu'mintin: 115 thus; “On the Duy of Resurrection, Allah will ask the dishelievers:

‘™d you think that We hagd credted you without any Purpose, and that vou wrngig

never  be brought back to 11s?™ At both these places the argument for the necessity

of the Nfc hereafter has besn presented as @ yuestion. The question means: T vou

really think that vou are no more ihan mere animals? Rono't ¥ou sec the manifest

diffcrence between  yourself and the animal? The animal has beeq created withowt

the power of choige and authority, but you have heen blessed with the power of
choice and authorlty; there js o question of morality about what the amima) s,

but vour acts are necessarily characterised by goud and evit. Then, how did you

take it into your hesd that you had besn created rresponsible and unanswerable as
the animal has bean? Why the animal  will aot he resurrected, is guite
understandable The animal only fulfilled the tixed Jemands of its instine it did not
use itt mtellect v propovnd 4 philosophy: it did nit iovent a religion: it did not
make anyone its god nor became g god fur others, it Jid nothing that could be
called good or bad; it did not enforce a good or bad way of life, which would
influence others, generation after generation, so that it should deserve a reward or

punishment for it. Hence, if it perished to.annthilation, it would he ungderstandable,

for it could not be held responsible for any of its acts to account for which it might

need 10 be resurrected. But how could you be excused trom life after-death when
right till the tme of yout death you continued o perform moral acts, which YOUur

own intellect judged as good or bad and worthy of reward or punishment? Should

8 inan who killed an innocent person and then fell a victim 1o a sudden accident

iminediately after i, get off scot-free and should never e punished for the crime
of murder he committed? Do you really feel satisfiad that a man, who sowed
corruption and injquity in the world, which entailed evil consequences for mankind
for centuries afier him, should himself perish like an imsect; or a grasshopper, and
should never be resurrected to account for his misdeads, which corrupted the lives
of hundreds of thousznds of human beings after him? Do you think that the mar,
who struggled froughout his life for the cause of truth and Justice, poodness and
peace, aud suffered hardships for their Rake, was & creation of the kind of an
msect, and had no right o be rewarded for his goonl acts?

23. This is an argument for (he possibility of life-after-death. As for the
people who believe that the whole act of creation, starting from the emission of &
sperm-drop (il s development imio a perfect man, is only 2 manifestation of the
power and wisdom of Allah, they canoot in fact refute this argument in any way,
for their intelect however shamelessly and stubbornly they might behave, capno
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refuse to admit that the God Whe thus brings ahomt man in the world, also has the
puwer 10 bring rhe same man into heing once again. As for those who rerard this
cxpressly  wise act only as a result of aceident, do not in facl have any explanation
to ofter, unless they are benr upon stubbornness, how in every part and in every
nating of the world, from the beginning of creation till 1uday, the birth of boys and
girls hius continuously been taking place in such Proportion that at no time it has so
happened that in some hunwn population only wales or only fanales might have
been  born and there might be no posibility of the contiuuation of the huinan race.
Has this also been heppening just accidentalty? To make such an absurd clait: ong
should  at ieast be so shameless as to come out o day with the claim that London
and New York, Moscow and Peking, have comle into existence Just acridentally.
(For further explanation, see [.N.'s 27 to 30 of Siitah Ar-Rum, & N. 77 of Ash-
shird).

There are several traditions to show that whenever the Holy Prophet
reeited this verse, L would sometines respond with Agfs (why not"), sometimes
with Subfrinraka ANdhomuns f3-bali (Glorified are You, O Allah, why not"y and
sometimes with Sehiifnaka fi-bxis or Stbfdiaks wa-bafd. (Thn Jarr, 1bn Ahi
Hatm, Abil Da'idy, Abd Da’8d contaios a tradition frum Hadrat Abli Hurairah,
saymg that the Holy Prophet said: “When in Siirall At-Tin, you read the verse:
Alals-Alidhe bi-afikam-if-Hakimin (*Is not Allzh the greatest Ruler of all?”}, you
should respond to it, saying: Hali we ang ‘3/5 dbdlika min-ash-shdhidis (Why not?
[ am of those who beat wimess to this™). And when you read this verse of Surah
Al-Qiydmah, say: Baff, and when vou read verse: Fa-bf ayyf Badih-fa ba 'da by
yulads (“Now, what message is there afier this {(Qur’En} in which they will
believe?” of Shrah Al-Mursalit, say: drmapnd bitiah (We belisved in Allah),
Traditions on this subject have been related lso by Imam Almad, Tirmidhi, thn
al-Mundhir, ¥sn Mardayal, Baibagi and Hakim.



